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The I is the universal that is present in all the particulars. Yet it
is different from them, as it can exist without any of these in
particular. This is the Pratyagatma, the abstract universal Ego.
Everything else is the N6t3; the Non-ego, or the Mulaprakrti.
Still, we are within the"realm ofliuality. The Self and the Not-
self are left without being unified. That is why the Sankhya,
which ends with the dualism of Prakrti and Purusa, is philo-
sophically unsatisfactory. Hence attempts are made to derive the
Not-self, which is a plurality, from the Self, which is a unity. The
Self accompanies the knowledge of everything, and without it
nothing can be known. It is therefore the universal, eternal and
infinite. And we do not enquire the why and the how of what is
universal and infinite. So the enquiry has to be made with regard
to the Not-self. The first attempt to derive the plurality from the
unity is to be found in the Dvaita Vedanta or the Vedantic
Dualism, according to which the universal Self desired to be the
many. But this answer does not satisfy reason, because desire is
not felt without a want, and we cannot think of the Supreme as
wanting in anything.1 The next answer comes from the Visista-
dvaita. "One substance, eternal, restful, changeless, Isvara, has
two aspects, is animate and inanimate, cit and acit, conscious and
unconscious, Self and Not-self; and by its power, . . ., Maya,
'... 5akti, causes an interplay of the two, for its own high pleasure
which there is none other to question, without any compulsion
from without/'3 But this answer too is not satisfactory, for how
can we conceive the all-merciful Isvara creating the world, which
contains so much evil and suffering, for his pleasure? Again, what
is the mysterious power Maya that causes the interplay of the
conscious and the unconscious? The last and final attempt is that
of the Advaita. But Dr. Bhagavan Das tells us that the current
Advaita is not the true Advaita, because, in it, the relation
between the Brahman and Maya, the Self and the Not-self,
remains unexplained. "The last unexplained crux of the current
Advaita-Vedanta is the connection between Brahman, the Abso-
lute, and Maya, the illusion of the world-process/'3 "When
pressed it, like Fichte, falls back upon the position that Maya
(Non-Ego, with Fichte) is wholly Non-being, instead of both
existent and, non-existent, and this we cannot bring quite home
to ourselves/' Instead of denymg^hg jrfiapiji&g from the change-
less,, the current Savaitawholly negates the changing. Yet it is an
1 The Science of Peace, p. 41.            a Ibid,, p. 43.            * Ibid., p. 75.
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